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Torah Talk: Genesis 34 

 
Genesis 34:1-31 

ִחִּו֖י ְנִׂש֣יא ָהָאֶ֑רץ  וִַּיַּק֥ח ֹאָתּ֛ה  ַוֵּתֵצ֤א ִדיָנה֙ ַּבת־ֵלָא֔ה ֲאֶׁש֥ר ָיְלָד֖ה ְלַיֲעֹק֑ב ִלְראֹ֖ות ִּבְבנֹ֥ות ָהָֽאֶרץ׃ (ב) וַַּיְ֨רא ֹאָתּ֜ה ְׁשֶכ֧ם ֶּבן־ֲחמֹ֛ור הַֽ

׃ (ד) וַֹּי֣אֶמר ְׁשֶכ֔ם ֶאל־ֲחמֹ֥ור ַּנֲערָֽ ַּנֲעָר֔ וְַיַדֵּב֖ר ַעל־ֵל֥ב הַֽ ת־ַיֲעֹק֑ב וַּיֱֶֽאַהב֙ ֶאת־הַֽ  וִַּיְׁשַּכ֥ב ֹאָתּ֖ה וְַיַעּנֶֽהָ ׃ (ג) ַוִּתְדַּב֣ק ַנְפׁשֹ֔ו ְּבִדיָנ֖ה ּבַֽ
ה׃ (ה) וְַיֲעֹק֣ב ָׁשַמ֗ע ִּכ֤י ִטֵּמא֙ ֶאת־ִּדיָנ֣ה ִבּתֹ֔ו ּוָבָנ֛יו ָהיּ֥ו ֶאת־ִמְקֵנ֖הּו ַּבָּׂשֶד֑ה ח־ִל֛י ֶאת־ַהַּיְלָּד֥ה ַהֹּז֖את ְלִאּׁשָֽ  ָאִב֖יו ֵלאֹמ֑ר קַֽ

ל־ַיֲעֹק֑ב ְלַדֵּב֖ר ִאּֽתֹו׃ (ז) ּוְבֵנ֨י ַיֲעֹק֜ב ָּב֤אּו ִמן־ַהָּׂשֶדה֙ ְּכָׁשְמָע֔ם וַּיְִֽתַעְּצבּו֙ י־ְׁשֶכ֖ם אֶֽ  ְוֶהֱחִרׁ֥ש ַיֲעֹק֖ב ַעד־ֹּבָֽאם׃ (ו) וֵַּיֵצ֛א ֲחמֹ֥ור ֲאבִֽ
ה׃ ת־יֲַעֹק֔ב  ְוֵכ֖ן ֹל֥א ֵיָעׂשֶֽ ֲאָנִׁש֔ים וִַּיַ֥חר ָלֶה֖ם ְמֹא֑ד ּכִֽי־ ְנָבָל֞ה ָעָׂש֣ה ְבִיְׂשָרֵא֗ל ִלְׁשַּכב֙ ֶאת־ּבַֽ   הָֽ

 
Now Dinah, the daughter whom Leah had borne to Jacob, went out to visit the daughters of the 
land. Shechem son of Hamor the Hivite, chief of the country, saw her, and took her and lay with her 
and innui-ed her. Being strongly drawn to Dinah, daughter of Jacob, and in love with the maiden, he 

spoke to the maiden tenderly. So Shechem said to his father Hamor, “Get me this girl as a wife.” 
Jacob heard that he had defiled his daughter Dinah; but since his sons were in the field with his 
cattle, Jacob kept silent until they came home. 
 

Then Shechem’s father Hamor came out to Jacob to speak to him. Meanwhile Jacob’s sons, having 
heard the news, came in from the field. The men were distressed and very angry, because he had 
committed an outrage in Israel by lying with Jacob’s daughter—a thing not to be done. And Hamor 
spoke with them, saying, “My son Shechem longs for your daughter. Please give her to him in 

marriage. Intermarry with us: give your daughters to us, and take our daughters for yourselves: 
You will dwell among us, and the land will be open before you; settle, move about, and acquire 
holdings in it.” Then Shechem said to her father and brothers, “Do me this favor, and I will pay 
whatever you tell me. Ask of me a bride-price ever so high, as well as gifts, and I will pay what you 

tell me; only give me the maiden for a wife.” Jacob’s sons answered Shechem and his father 
Hamor—speaking with guile because he had defiled their sister Dinah— and said to them, “We 
cannot do this thing, to give our sister to a man who is uncircumcised, for that is a disgrace among 
us. Only on this condition will we agree with you; that you will become like us in that every male 
among you is circumcised. Then we will give our daughters to you and take your daughters to 

ourselves; and we will dwell among you and become as one kindred. But if you will not listen to us 
and become circumcised, we will take our daughter and go.” Their words pleased Hamor and 
Hamor’s son Shechem. 
 

And the youth lost no time in doing the thing, for he wanted Jacob’s daughter. Now he was the 
most respected in his father’s house. So Hamor and his son Shechem went to the public place of 
their town and spoke to their fellow townsmen, saying, “These people are our friends; let them 
settle in the land and move about in it, for the land is large enough for them; we will take their 

daughters to ourselves as wives and give our daughters to them. But only on this condition will the 
men agree with us to dwell among us and be as one kindred: that all our males become circumcised 
as they are circumcised. Their cattle and substance and all their beasts will be ours, if we only 
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agree to their terms, so that they will settle among us.” All who went out of the gate of his town 
heeded Hamor and his son Shechem, and all males, all those who went out of the gate of his town, 

were circumcised. 
 
On the third day, when they were in pain, Simeon and Levi, two of Jacob’s sons, brothers of Dinah, 
took each his sword, came upon the city unmolested, and slew all the males. 

They put Hamor and his son Shechem to the sword, took Dinah out of Shechem’s house, and went 
away. The other sons of Jacob came upon the slain and plundered the town, because their sister 
had been defiled. They seized their flocks and herds and asses, all that was inside the town and 
outside; all their wealth, all their children, and their wives, all that was in the houses, they took as 

captives and booty. 
 
Jacob said to Simeon and Levi, “You have brought trouble on me, making me odious among the 
inhabitants of the land, the Canaanites and the Perizzites; my men are few in number, so that if 

they unite against me and attack me, I and my house will be destroyed.” But they answered, 
“Should our sister be treated like a whore?”  
 
Rashi 

 THE DAUGHTER OF LEAH — so Scripture calls her why not the daughter of Jacob? But בת לאה
just because she “went out” she is called Leah’s daughter, since she, too, was fond “of going out” 
(Genesis Rabbah 80:1), as it is said (30:16) “and Leah went out to meet him”. With an allusion to 
her they formulated the proverb: “Like mother, like daughter. 

 ְוֹלא ַבת ַיֲעֹקב? ֶאָּלא ַעל ֵׁשם ְיִציָאָתּה ִנְקֵראת ַּבת ֵלָאה, ֶׁשַאף ִהיא ַיְצָאִנית ָהְיָתה (בראשית רבה), ֶׁשֶּנֱאַמר ַוֵּתֶצא ֵלָאה
 ִלְקָראתֹו (ְוָעֶליָה ָמְׁשלּו ַהָּמָׁשל ְּכִאָּמּה ְּכִבָּתּה):

 
Genesis Rabbah 80:1 

For it is written, “And Leah went out to meet him.” She went out bedecked with jewels like a harlot, 

therefore, “Dinah the daughter of Leah went out.”” 

Dr. Allison Joseph, thetorah.com “Who is the Victim in the Dinah story?” The phrase “to see the 

daughters of the land” implies that she went to see how the Hivite women dressed or acted, 
perhaps even to consort with them. This negative activity has been interpreted with an ethnic bias. 
You can imagine accusers asking, “What would a nice Israelite girl be doing going out there?” The 
verse may be understood as equivalent to the contemporary accusations against victims of sexual 

assault: she shouldn’t have been there; she shouldn’t have worn that; she shouldn’t have been 
drinking…. 
 
 

Rashi 
 And he lay with her”—in the natural manner“   -- וישכב אתה – כדרכה
 And he afflicted her”—in an unnatural manner“  --- ויענה – שלא כדרכה
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Ibn Ezra 

  ויענה – כדרכה, וטעם העינוי בעבור היותה בתולה.
“And he afflicted her”—in the natural manner; and the reason for mentioning innui is because she 
was a virgin. 

 
Ramban 

 ואין צורך, כי כל ביאה באונס תקרא “ענוי”, וכן “לא תתעמר בה תחת אשר עניתה” (דברים כ״א:י״ד), וכן “ואת פלגשי
  ענו ותמת” (שופטים כ׳:ה׳). ויגיד הכתוב, כי היתה אנוסה ולא נתרצית לנשיא הארץ לספר בשבחה.

There is no need for this, for all forced sexual connection is called “affliction.” Likewise, [citing 
Deut 21:24, the case of a woman captured in war who a man takes as a wife] “Thou shalt not deal 
with her cruelly, because you have afflicted her.” And so also: “And my concubine they afflicted, 
and she is dead” [Judg 20:5]. Scripture thus tells—in Dinah’s praise—that she was forced, and she 
did not consent to the prince of the country. 
 
 

Tamar Kadari, "Dinah: Midrash and Aggadah," Women's Jewish Archive Encyclopedia 

The Rabbis compare Shechem to a snake that bites a person within his own home. They relate that 
Dinah would stay within her tent and not go about, as was fitting for a daughter of Jacob. But 
Shechem enticed her to come out, by bringing young women drummers who played outside her 

tent. When Dinah emerged from her tent to see the “daughters of the land” playing, he kidnapped 
her. 

In contrast to [this approach], another conception stresses Dinah’s responsibility for her conduct 
and the consequences of her actions. The proponents of this view argue that her father and 

brothers would sit in the academy and study, while she preferred to go out and see the daughters 
of the land (Avot de-Rabbi Nathan, version B, chap. 3). Dinah desired to be seen, and not just to see 
others. She wanted the land’s young men to see her beauty, and Shechem did indeed see her and 
desire her. The Rabbis compare this to a person who goes in the marketplace holding a piece of 

meat in his hand, with a dog following him. Eventually the dog will succeed in grabbing the meat 
from his hand. According to this analogy, Shechem’s general behavior was completely unbridled, 
totally lacking any self-control; Dinah should have been careful, and not shown him her beauty 
(Tanhuma [ed. Buber], Vayishlah 19). Some Rabbis claim that Dinah is representative of the 

weakness from which all women suffer. God took the care to create woman from a rib, which is a 
concealed, modest place; notwithstanding this, women like to go out to public places (Gen. Rabbah 
18:2). The instance of Dinah casts light on the danger at hand when any woman goes out to the 
marketplace (Gen. Rabbah 8:12). These dicta reveal the anxiety of the Rabbis at the thought of 
their wives and daughters leaving the protected home for the marketplace and the streets of the 

city. 

2 Samuel 13:12-14 
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 ַוֹּת֣אֶמר לֹ֗ו ַאל־ָאִחי֙ ַאל־ְּתַעֵּנִ֔ני ִּכ֛י ֹלא־יֵָֽעֶׂש֥ה ֵכ֖ן ְּבִיְׂשָרֵא֑ל ַֽאל־ַּתֲעֵׂש֖ה ֶאת־ַהְּנָבָל֥ה ַהּזֹֽאת׃ ַוֲאִנ֗י ָאָ֤נה אֹוִליְך֙ ֶאת־ֶחְרָּפִת֔י
ָּך׃  ַוֲאִנ֗י ָאָ֤נה אֹוִליְך֙ ֶאת־ֶחְרָּפִת֔י ְוַאָּת֗ה  ְוַאָּת֗ה ִּתְהֶי֛ה ְּכַאַח֥ד ַהְּנָבִל֖ים ְּבִיְׂשָרֵא֑ל ְוַעָּתה֙ ַּדֶּבר־ָנ֣א ֶאל־ַהֶּמֶ֔לְך ִּכ֛י ֹל֥א ִיְמָנֵעִ֖ני ִמּמֶֽ

ָּך׃  ִּתְהֶי֛ה ְּכַאַח֥ד ַהְּנָבִל֖ים ְּבִיְׂשָרֵא֑ל ְוַעָּתה֙ ַּדֶּבר־ָנ֣א ֶאל־ַהֶּמֶ֔לְך ִּכ֛י ֹל֥א ִיְמָנֵעִ֖ני ִמּמֶֽ

But she said to him, “Don’t, brother. Don’t force me. Such things are not done in Israel! Don’t do 
such a vile thing! Where will I carry my shame? And you, you will be like any of the scoundrels in 
Israel! Please, speak to the king; he will not refuse me to you.” But he would not listen to her; he 
debased her and lay with her by force. 

 

 

Judges 19:23-25 

 וֵַּיֵצ֣א ֲאֵליֶה֗ם ָהִאיׁש֙ ַּבַ֣על ַהַּבִ֔ית וַֹּי֣אֶמר ֲאֵלֶה֔ם ַאל־ַאַח֖י ַאל־ָּתֵר֣עּו ָנ֑א ַאֲ֠חֵרי ֲאֶׁשר־ָּב֞א ָהִא֤יׁש ַהֶּזה֙ ַאל־ֵּביִת֔י ַֽאל־ַּתֲעׂשּ֖ו
יַלְגֵׁש֗הּו אֹוצִֽיָאה־ָּנ֤א אֹוָתם֙ ְוַעּנּ֣ו אֹוָת֔ם ַוֲעׂשּ֣ו ָלֶה֔ם ַהּטֹ֖וב ְּבֵעיֵניֶכ֑ם ְוָלִא֤יׁש ַהֶּזה֙ ֹל֣א  ֶאת־ַהְּנָבָל֥ה ַהּזֹֽאת׃ ִהֵּנה֩ ִבִּת֨י ַהְּבתּוָל֜ה ּופִֽ

 ַתֲעׂשּ֔ו ְּדַב֖ר ַהְּנָבָל֥ה ַהּזֹֽאת׃  ְולֹֽא־ָאבּ֤ו ָהֲאָנִׁשים֙ ִלְׁשֹמ֣עַֽ לֹ֔ו וַַּיֲחֵז֤ק ָהִאיׁש֙ ְּבִפ֣יַלְגׁשֹ֔ו וַֹּיֵצ֥א ֲאֵליֶה֖ם ַהחּ֑וץ וֵַּיְדעּ֣ו אֹ֠וָתּה
ַחר׃  וַּיְִֽתַעְּללּו־ָבּ֤ה ָּכל־ַהַּלְ֙יָלה֙ ַעד־ַהֹּבֶ֔קר וְַֽיַׁשְּלחּ֖וָה בעלות [ַּכֲעלֹ֥ות] ַהּׁשָֽ

The owner of the house went out and said to them, “Please, my friends, do not commit such a 
wrong. Since this man has entered my house, do not perpetrate this outrage.Look, here is my virgin 
daughter, and his concubine. Let me bring them out to you. Have your pleasure of them, do what 
you like with them; but don’t do that outrageous thing to this man.” But the men would not listen 
to him, so the man seized his concubine and pushed her out to them. They raped her and abused 
her all night long until morning; and they let her go when dawn broke. 

 

The Debasement of Dina by Dr. Shawna Dolansky (thetorah.com) 

So what does ‘innah mean and what exactly happened to Dinah, as far as the narrator is 
concerned? Deuteronomy 22 and Genesis 16 suggest that ‘innah denotes a downward movement 
in a social sense. It means to “debase” or “humiliate,” or to lower a person’s status. This 
debasement is unrelated to the woman’s consent, and, therefore, not equivalent to our concept of 
rape. 

To be fair, although the text never says that Dinah was forced into having sex, it never says that 
she engaged in it willingly either.  Rather, the narrator is unconcerned with the question of Dinah’s 
consent; Dinah herself does not speak a single word in the story. Why Dinah’s mindset was not of 
interest to the author is the question that a feminist social scientist and historian ought to begin 
investigating about the society of the Bible, rather than read into it what she might project from 
her own.  

Ancient societies, like the one that produced the Bible, understood people to belong first and 
foremost to corporate entities – families, clans, and tribes – and not necessarily to themselves. 
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The actions of individuals – women and men – formed part of, and had consequences for, a larger 
whole. 

 
In the context of the ancient Near East, the fact that the sexual act took place without her family’s 
consent to marriage means that Dinah has been debased, whether or not she consented (the 
narrator never tells us). This debasement is not physical but financial and status related:  Her 

status was lowered from that of a virgin in her father’s house, able to fetch a virgin’s bride-price 
and be of maximal use to her family’s negotiations for alliances through marriage with other 
kinship groups, to that of a non-virgin in a stranger’s house, no longer of use to her own kin for 
political purposes. The fact that Shechem has ‘innah-ed Dinah does not – and cannot – carry with it 

the psychological and emotional implications for the woman that our notion of rape suggests. 
 
 
Thus, despite the protests, outcries, and denigrations of a text that would feature the victimization 

of Jacob’s daughter, and the sympathy and support of modern feminist literary critics who feel the 
need to voice Dinah’s anger, shame, humiliation, and betrayal, this story is not about the rape of 
Dinah at all.  It is about the lowering of her social and economic status as she moves from fulfilling 
the proper role in the proper place (virgin daughter in her father’s house) to a socially ambiguous 

role with no proper corresponding physical place. Marriage alliances were forged by the family 
unit and dominated by fathers and brothers for the good of the family, clan, and tribe.  These – and 
not the individual – were the building blocks of ancient Israelite society. The story is about how 
Jacob’s clan was violated by the Hivites, and how the brothers took revenge for the humiliation of 

their clan, not for the rape of their sister. 
 
 
 

Frank Yamada, Configurations of Rape in the Hebrew Bible: A Literary Analysis of Three Rape 

Narratives rape plot progression: rape  excessive male violence social fragmentation. 
A woman (Dina, the concubine, Tamar) is raped, which leads to male violence (against the Hivites, 
the Benjaminites, Avshalom kills Amnon), and this leads to social and/or familial fragmentation.  

Genesis Rabbah 18:2 

Rabbi Yehoshua of Sichnin said in the name of Rabbi Levi: "And He built" is written; He 
contemplated from where to create her. He said: I will not create her from the head, lest she be 
haughty; I will not create her from the eye, lest she be coquettish; I will not create her from the ear, 
lest she be an eavesdropper; I will not create her from the mouth, lest she be a chatter-box; I will 

not create her from the heart, lest she be jealous; I will not create her from the hand, lest she be a 
thief; I will not create her from the leg, lest she be a run-about; rather, I will create create her from 
the most modest place on a person, as even when a person stands naked this place is covered. And 
as He created each and every limb of the woman, He would say to her: be a modest woman, be a 

modest woman! Nevertheless, "And they have disregarded all of my counsel" (Proverbs 1:25). I did 
not create her from the head, and yet she is haughty, as it says: "And they walk with 
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stretched-forth necks" (Isaiah 3:16). And not from the eye, yet she is coquettish, as it says: "and 
with wanton eyes" (ibid.). And not from the ear, and yet she is an eavesdropper, as it says: "And 

Sarah listened from the entrance of the tent" (Genesis 18:10). And not from the heart, and yet she 
is jealous, as it says: "And Rachel was jealous of her sister" (Genesis 30:1). And not from the hand, 
and yet she is a thief, as it says: "And Rachel stole the idols" (Genesis 31:19). And not from the leg, 
and yet she is a run-about, as it says: "And Dinah went out..." (Genesis 34:1). 
Rashi on Genesis 32:23:1 
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